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Vodou Ethic and the spirit of communism and the Protestant Ethic and the spirit of capitalism, by which 
societies are constituted, would emerge amongst the human species in the phenomenal world. The work con-
cludes that the antihumanism of the Vodou Ethic and the spirit of communism is the more veridical means by 
which society and human actions ought to be constituted. 

Citation: Paul C Mocombe (2026) Two Forms of Antihumanism in The Phenomenal World. J of Eco and Soc 
Dynamics. 2(3), 1-10. WMJ/JESD-143

Keywords: Structurationism, Praxis, Panpsychism, Social Class Language Game, Phenomenological Struc-
turalism, ORCH-OR Theory, Univon Multiverse Hypothesis, Free-will, Determinism, Haitian Epistemology, 
Consciousness Field Theory, Conscious Electromagnetic Information Theory (CEMI), Antihumanism, the 
Vodou Ethic and the Spirit of Communism, the Protestant Ethic and the Spirit of Capitalism 

Introduction
This article proposes that within Mocombeian struc-
turationism, phenomenological structuralism, two 
distinct forms of antihumanism associated with the 
two ontological forms of system and social integra-
tion, the Vodou Ethic and the spirit of communism 
and the Protestant Ethic and the spirit of capitalism, 
by which societies are constituted, would emerge 
amongst the human species in the phenomenal world. 
The work concludes that the antihumanism of the e 

Vodou Ethic and the spirit of communism is the more 
veridical means by which society and human actions 
ought to be constituted. 

Mocombeian phenomenological structuralism and 
consciousness field theory, like Kantian and Hegeli-
an metaphysics and epistemologies, makes a distinc-
tion between the phenomenal world and the noumenal 
world. In Mocombeian metaphysics and epistemolo-
gy, the distinction is between the phenomenal world 
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and the absolute vacuum (noumenal world), a non-
temporal and nonspatial probability wavefunction 
where all the forces and particles of reality are one 
and gives rise to the superimposed and entangled 
phenomenal worlds of the multiverse. The latter, 
absolute vacuum, transmits embodied individuated 
consciousness as a frequency wavelength to brains 
of entangled and superimposed phenomenal worlds 
of the multiverse [1-4]. 

Hence, in Mocombe’s consciousness field theory, 
consciousness is a fifth force of nature that is both 
universal and particular. In the absolute vacuum con-
sciousness is universal and the fifth force of nature 
that encompasses all of the iterative contents and 
lived-experiences of the multiverse as a probability 
wavefunction. In the phenomenal world, it (univer-
sal consciousness) is a frequency wavelength, from 
the absolute vacuum, that is received and facilitat-
ed by brains where it is particularized as embodied 
individual consciousness, and universalized, via the 
science of religion, as a God, gods, devils, and/or an-
cestors with powers from an alternative dimension, 
i.e., the absolute vacuum, from that of the phenom-
enal world where, given their perceived powers and 
influences in the phenomenal world, humans wor-
ship or fear them/it/him or her. 

Within the metaphysics of the aforementioned Mo-
combeian structurationism, phenomenological struc-
tural sociology, this work posits that two ontological 
and sociological forms of how human beings would 
evolve to reproduce their being in the (phenome-
nal) material world emerged amongst the species: 
the Vodou Ethic and the spirit of communism (com-
munally); and the Protestant Ethic and the spirit of 
capitalism (antagonistically and individually). Soci-
ologically speaking, the two forms (or metaphors) 
of system and social integration, contrary to Hegel 
and Marx, are not dialectically related. Both forms 
of system and social integration, contrary to Marx 
but in keeping with Hegel’s logic, are antihuman-
ist in the sense that their power elites promote them 
both as the nature of reality as such, representing the 
noumenal world or absolute vacuum, by which we 
ought to constitute society and interpellate and so-
cialize the individual to recursively organize and re-
produce their being-in-the-world. However, accord-
ing to Mocombe, the world as it is in-itself favors the 
antihumanism of the Vodou Ethic and the spirit of 

communism over that of the Protestant Ethic and the 
spirit of capitalism. 

Background of the Problem
Hence, according to Mocombeian structurationist 
theory, more specifically, the material (phenomenal) 
world is a product of a fifth-dimensional nontemporal 
and nonspatial probability wavefunction, the abso-
lute vacuum, with phenomenal properties, qualia, that 
gives rise to integrated four dimensional spacetimes 
(multiverses) that are constituted with objects with 
phenomenal properties that are logically and materi-
ally interrelated to form entangled and superimposed 
consciousness fields and worlds [1,2]. 

From these philosophical positions human society 
would, sociogenetically, evolve and develop as two 
(antidialectical) distinct ontological and religious 
forms of system and social integrations (totalities), 
contingent upon the human species’ first encounter 
with the material resource framework that is the earth, 
which have undergone rationalization by those who 
control the material resources, required for survival, 
of the framework. In a bountiful environment, the 
Vodou Ethic and the spirit of communism emerged 
and was reified; in a less bountiful environment/ecol-
ogy, the Protestant Ethic and the spirit of capitalism 
evolved and became reified by those who controlled 
the material resource framework. Both agents of the 
totalities who controlled the materials of the resource 
framework required for bodily survival produced and 
structured the world mechanically and antidialectical-
ly through five systems, i.e., the mode of production, 
language, ideology, ideological apparatuses, and me-
dium of communicative discourse, in order to inter-
pellate, socialize, and integrate the human individual 
into their form of system and social integration, which 
they equate (through religion) with the noumena of 
the absolute vacuum or the nature of reality as such. 
The agents of the latter, the Protestant ethic and the 
spirit of capitalism, emphasized humanist ideals and 
the subjugation of the earth and all others, especial-
ly agents of the Vodou Ethic and the spirit of com-
munism, they encountered for individual wealth and 
greed at the expense of the multitude. Revolutionary 
imperatives, given the human beings ontogenetic abil-
ity to defer meaning in ego-centered communicative 
discourse, as found in the antihumanist writings of 
postcolonial scholars such as Fanon, existentialists 
like Nietzsche, and critical theorists of the Frankfurt 
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school within the Protestant Ethic and the spirit of 
capitalism became associated with divergence, total 
freedom of the human individual from societal con-
straints (represented as the nature of reality as such), 
which were viewed as domineering, and free will. 

The former, the Vodou Ethic and the spirit of com-
munism, promoted an antihumanist philosophy, 
which differed from the antihumanism of revolution-
ary agents of the Protestant Ethic and the spirit of 
capitalism in that the emphasis was not on the libera-
tion of humanity from the objectivity (metanarrative) 
of the social structure as highlighted in postcolonial, 
Nietzschean, postmodern/post-structuralist theories, 
and Frankfurt school antihumanisms, which insist-
ed on a more all-inclusive universality of the social 
system that promoted total freedom of the individ-
ual from metanarratives; instead, the antihumanist 
emphasis of the Vodou Ethic and the spirit of com-
munism was on the decentering of the human subject 
as an individual free agent for interpellating them for 
balance, harmony, and subsistence living within the 
view of nature (the noumena of the absolute vacuum) 
as the determinant of existence and agency, i.e., fate. 
Revolutionary imperatives within the Vodou Ethic 
and the spirit of communism were tantamount, giv-
en both forms of system and social integration were 
mechanical and antidialectical, to the antihumanist 
philosophies found in the Protestant Ethic and the 
spirit of capitalism. 

Theory and Method 
The philosophy of phenomenological structuralism, 
however, rejects both the humanism of the Protestant 
Ethic and the spirit of capitalism and its antihuman-
ist attacks for the initial antihumanism of the Vodou 
Ethic and the spirit of communism in that the lat-
ter, with nature as the determinant for and of human 
praxis, is the more veridical form of system and so-
cial interaction so as to prevent the destruction of the 
material resource framework we require to exist in 
the world as revealed by the absolute vacuum. This 
does not mean I reject freedom of the will for fate; 
instead, I accept fate with the understanding that we 
act freely knowing that we are destined to eternal-
ly recursively organize and reproduce our lives over 
and over again in the same material resource frame-
work (or other variants of it in the multiverse) till 
the destruction of the multiverse and our return to 
the absolute vacuum. Human agency, which revolu-

tionaries in both forms of system and social integra-
tion claim to fight for, is an illusion of embodiment 
that negates our connection (via consciousness) to the 
noumena of the absolute vacuum, which in the end, as 
many religions, and now science, purports, makes us 
one with the multiverse. 

Discussion and Conclusion
In other words, according to Mocombe, early on in 
the multiverse, before the aggregation of matter into 
physical worlds, there was no consciousness (and 
therefore no God); consciousness emerged as a result 
of aggregated matter, with sense perceiving appara-
tuses, affectively, perceptively, and cognitively, i.e., 
the dimensions of consciousness, experiencing aggre-
gated material realities with Schumann waves where 
they, initially, sought pleasure and unpleasure be-
tween themselves and the material reality through, in 
the human sphere, three (ready-to-hand, unready-to-
hand, and present-at-hand) phenomenal stances of the 
brain/mind, i.e., what Heidegger calls the analytics of 
Dasein, which would give rise to the contents (qualia) 
of consciousness. Ready-to-hand refers to the uncon-
scious experience of material reality as it appears to 
the human actor; unready-to-hand refers to the con-
templative problem-solving aspect of the human actor 
when experiencing material reality; and the present-
at-hand structural stance refers to self-awareness of 
the human actor. 

Local (human) consciousness emerged from the elec-
trical firing in the aggregated (material) brain (which 
gives rise to the initial states and structures of con-
sciousness), and the rest of the central/peripheral nerv-
ous system, connected to sense perceiving apparatus-
es, which produced a psychonic wave, which became 
tied to the Schumann wave of aggregated material 
reality created by the absolute vacuum, the nonlocal 
probability wavefunction out of which the multiverse 
emerged, where ultimately consciousness comes to re-
side nonlocally via it carrier particle, psychion. Upon 
death or the disaggregation of material reality, the 
elementary particles of the psychonic waves of ag-
gregated matter becomes a psychion, with the qualia 
(contents of consciousness), phenomenal properties, 
from their (affective, perceptive, and cognitive) expe-
riences as subatomic particle, that either collapses (as 
a resonating channel of a frequency wavelength) in 
other Schumann waves of the multiverse where the 
same matter exists or collapses into the absolute vacu-
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um, if all of the same forms of the aggregated matter 
has been disaggregated, of the multiverse with the 
other elementary particles of the original four forces 
of nature. 

At the nonlocal (absolute vacuum) level, conscious-
ness is a wavefunction, an elementary particle of 
the absolute vacuum or zero-point field who’s sub-
atomic (carrier) particle, psychion, has phenomenal 
properties or qualia, informational content of recy-
cled consciousness, mass, charge, and spin, which 
produces a consciousness field tied to the nonlocal-
ity of the absolute vacuum. The field, and its sub-
atomic particles, psychions, are locally connected, 
as psychon, to material realities via their Schumann 
waves, material realities produced by, and connect-
ed to, the absolute vacuum, as resonating frequency 
wavelength channels/stations. They, psychion, the 
elementary (carrier) particle of consciousness with 
phenomenal properties, mass, charge, and spin, are 
embodied as, psychon, a resonating channel/station 
on the wavelength frequency of the absolute vacuum 
and entangled Schumann waves via the brain, brain-
stem (ARAS system), and central nervous system, 
which serves as a receiver and facilitator (antenna) 
of consciousness in material realities with Schu-
mann waves. The psychion, psychon once integrated 
or embodied by the human brain and brainstem, is 
neurochemically integrated in the brain via the dopa-
minergic ventral tegmental area (VTA) in conjunc-
tion with the functional connectivity from the brain-
stem areas regulating arousal to the cortical networks 
supporting internal and external awareness. “The en-
ergetic-metabolic processes focusing on [adenosine 
triphosphate] ATP, glucose, and γ-aminobutyrate/
glutamate are [also] indispensable for functional 
connectivity (FC) of normal brain networks that ren-
ders consciousness possible” [6]. 

Once internal and external awareness is determined 
subatomically (embodiment as a resonating channel/
station on the frequency wavelength of the absolute 
vacuum and entangled Schumann waves with qualia, 
i.e., phenomenal properties, mass, charge, and spin), 
structurally (via the brainstem and the central nerv-
ous system), and neurochemically (dopamine, ATP, 
etc.), the firing of neurons, from the energy (current) 
of the subatomic particle, psychion/psychon, produc-
es a psychonic wave that (affectively, perceptively, 
and cognitively) ties, via its charge and resonance, 

the human being to the electromagnetic wave, Schu-
mann wave, of the earth or material reality thereby 
localizing and individuating consciousness, which is 
now local and nonlocal and dependent upon the brain-
stem, brain, and central/peripheral nervous systems, 
and their physical substrates, acting on consciousness, 
to receive and facilitate an initial affective phenome-
nal conscious experience in material reality where the 
individual seeks a balance and harmony (homeostasis) 
between their bodies and material reality via pleasure 
and unpleasure. (Local, given embodiment and con-
nection to the Schumann wave of material reality, 
which is nonlocally connected to the consciousness 
field, which is produced by the absolute vacuum). The 
qualia of this initial affect, emerges and evolves, cog-
nitively, emotionally, etc., and becomes individuated 
consciousnesses, which are, each individuated con-
sciousness, resonating (distinct) channels/stations on 
the frequency wavelength of entangled and superim-
posed Schumann waves, material realities, which are 
produced by and connected to the absolute vacuum 
via a fifth force of nature, i.e., the consciousness field 
and its subatomic (carrier) particle, psychion. 

Hence, consciousness, early on (at the very beginning 
of the evolution of aggregate matter), emerges from 
the initial neuronal activities of the brainstem and 
central/peripheral nervous systems experiencing local 
material reality, which produces its first phenomenal 
essence, i.e., qualia, which is the affect of pleasure and 
unpleasure (Solms, 2019; Mocombe, 2021) [1,2]. 

This initial essence, which produces other emerging 
essences (emergent essence), phenomenal experienc-
es, qualia, via the brain, body, and the central/periph-
eral nervous systems, held together by the brain’s elec-
tromagnetic field, once constituted from experience of 
material realities with Schumann waves, is absorbed 
and recycled throughout a global consciousness field 
(cosmopsychism) created by the absolute vacuum, ze-
ro-point field, following matter disaggregation, of the 
multiverse to continuously produce beings with (lo-
cal) consciousness, psychion/psychon, that have phe-
nomenal properties or qualia, which becomes embod-
ied in the physical substrates of the brain to facilitate 
consciousness, which can be impaired if the mechani-
cal brain is damaged or under the influences of drugs, 
alcohol, etc. Hence neural correlates of the brain come 
to facilitate and act on consciousness, which follow-
ing matter aggregation is a fifth force, psychion, of na-
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ture with phenomenal properties, mass, charge, and 
spin, resonating as an individuated channel or station 
of the material brain from the absolute vacuum or ze-
ro-point field in entangled and superimposed Schu-
mann waves of material realities.

In this Mocombeian view, consciousness is not fun-
damental as argued in the post-materialist camp; in-
stead, it is an emergent (material) property, emergent 
panpsychism (once emerged from first aggregated 
simple beings firing neurons consciousness becomes 
an emergent essence of the multiverse) that morphs 
into the cosmopsychism, of the multiverse, as argued 
in the materialist camp, which is constituted and 
expressed, in the human sphere through subatomic 
particle aggregation, mode of production, language, 
ideology, ideological apparatuses, communicative 
discourse, and praxis. 

Simple and complex beings’, resonating as different 
channels/stations or wavelengths of the same fre-
quency and phase, Schumann waves of entangled 
and superimposed material realities throughout the 
multiverse, experience (sensation) of aggregated 
matter created by the initial four forces of nature 
from the absolute vacuum gives rise to their ini-
tial (affective) qualia whose constitutive subatomic 
particle, psychion, is the elementary particle (with 
phenomenal properties, mass, charge, and spin) that 
constitutes emerging consciousness fields as reso-
nating psychonic waves. Consciousness, from this 
perspective, is an emergent fifth force of nature with 
an elementary particle, psychion, which produces a 
consciousness field, from the absolute vacuum, tied 
to the electromagnetic waves, Schumann waves, of 
superimposed and entangled physical worlds via the 
brain’s psychonic waves produced from the firing 
of neurons. The firing of neurons in the structures 
(ARAS system) of the brain, and the central nerv-
ous system, produces the psychonic electromagnetic 
wave, composed of the psychion with qualia, sense 
experiences of aggregate matter, which ties the indi-
vidual to the Schumann waves, the electromagnet-
ic fields of (superimposed and entangled) physical 
worlds of the multiverse, which emerge from, and 
tied to, the absolute vacuum or zero-point field of 
nonlocal space where the elementary particles of the 
forces of nature are one in the form of a probability 
wavefunction. The absolute vacuum transmits indi-
vidual consciousness, and all that we experience, as 

a resonating frequency wavelength, channel or station 
with phenomenal properties, qualia, on the Schumann 
resonance of the earth and the psychonic wave of the 
individual, which share the same frequency with differ-
ent amplitude. The brain is a receiver and facilitator of 
consciousness with the elementary particle, psychion, 
of consciousness serving as the resonating channel or 
station of individuated consciousness, and the Schu-
mann and psychonic waves serving as the bandwidth; 
the absolute vacuum produces a carrier wave, i.e., the 
psychonic waves of individual consciousness, that is 
modulated in frequency by the signal that is to be trans-
mitted in the form of the psychonic wave of the psy-
chion to individual consciousness. Following matter 
disaggregation across and throughout the multiverse, 
the psychion, subatomic particle of consciousness, 
and its qualia, phenomenal property, is subsequently 
integrated into the absolute vacuum, the probability 
wavefunction of the multiverse, which in its inception 
was only four forces, where all the fundamental forc-
es of nature emerged, of the multiverse to give rise 
to future worlds with conscious simple and complex 
beings whose qualia, phenomenal properties, is never 
destroyed (emergent panpsychism), but is the frequen-
cy of an individual consciousness recycled throughout 
the multiverse. For Mocombe what accounts for the 
unity of experience is the psychion, subatomic parti-
cle, of the emergent psychonic/panpsychic subatomic 
field of the multiverse that has phenomenal properties, 
qualia, which gets embodied as a resonating neuronal 
particle of the aggregated brain, which experiences 
a material resource framework as an “I,” a channel/
station of, or on, a frequency wavelength, whose phe-
nomenal properties, subjective experiences of mate-
rial reality, following matter disaggregation either re-
turns back to the field or collapses in other worlds, 
with their own consciousness fields, where the same 
matter exists as distinct resonating frequency channels 
of wavelengths (individual psychionic waves connect-
ed to Schumann waves of multiverses connected to 
the absolute vacuum as frequency wavelengths, which 
can be measured in Hertz). 

The consciousness field is a classical field produced 
by accelerating psychionic charges that contain and 
transmit all the phenomenal properties, qualia, of the 
absolute vacuum to the Schumann waves of material 
realities, and the psychonic waves of brains, brain-
stems, and central nervous systems connected to the 
latter, Schumann waves, which are connected to the 
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former, absolute vacuum or zero-point field as a 
frequency signal. The field is the combination of a 
psychonic field or wave (produced by the psychionic 
elementary particle), an electric field, and a magnetic 
field. The psychonic field or wave, like the magnetic 
field, is produced by moving charges or currents, and 
the electric field stationary charges. The conscious-
ness field can be regarded as a smooth, continuous 
field, that propagates in a wavelike manner, and 
interacts with charges and currents. The reciprocal 
information transfer between the absolute vacuum, 
which constitutes a fifth dimension, the Schumann 
waves of entangled and superimposed material re-
alities with consciousness fields, which exist in the 
four dimensions of spacetime, and the psychion/psy-
chon of subjects of experience takes place via the 
distinct resonances of everyone, which is a rhythmic 
channel/station on the frequency wavelength that is 
entangled and superimposed between the absolute 
vacuum, Schumann waves, and the psychonic waves 
of subjects of experience. 

Out of the aforementioned material, biological, and 
psychological processes, two (ontological and so-
ciological) antidialectical (contrary to Hegel and 
Marx) modes of organizing the material resource 
framework of the earth would characterize human 
societies, in various forms, since their initial being-
in-the-world: The Vodou Ethic and the spirit of com-
munism; and the Protestant Ethic and the spirit of 
capitalism. The former is in line with how we ought 
to organize our way of being-in-the-world-with-
others to fit in accordance with sustaining balance 
and harmony with the physics’ of the multiverse, its 
material resource frameworks, and subsistence liv-
ing; the latter, the Protestant Ethic and the spirit of 
capitalism, the basis upon which the left and right, 
contemporarily, constitutes society and recursively 
organize and reproduce their being-in-the-world, is 
problematic and dangerous as it is a product of ide-
ology and conflict with the material resource frame-
work of our universe.
 
In other words, the logic here is that Karl Marx’s ma-
terialism is the product of the first group of embod-
ied human-beings’ initial encounter with the material 
world. Upon that initial ready-to-hand (Heidegger’s 
term, which I translate as unconscious processes) en-
counter, driven by the affective drives of the body 
and impulses of subatomic particles, two present-at-

hand (conscious) worldviews, social class language 
games, emerged and became reified via five systems, 
i.e., mode of production, language, ideologies, ideo-
logical apparatuses, and communicative discourse. 
In a fruitful and bountiful environment, as early hu-
mankind encountered ready-to-hand in Africa prior to 
their migration elsewhere, a harmonious (affective) 
disposition towards the world took hold, which was 
juxtaposed against an antagonistic disposition arising 
from a lack of resources, etc., as was found among 
Europeans who migrated out of Africa to Europe. Ac-
cording to Cheik Anta Diop (1981, 1988, 1989), as a 
result of these experiences African and most people of 
color on the earth, the Taino people of the Caribbean, 
for example, who inherited hospitable environments, 
shared certain linguistic and cultural commonalities 
that formed a tapestry that laid the basis, present-
at-hand, i.e., cognitively, for African cultural unity, 
which was reified and diametrically opposed to the 
European cultural unity that would develop, unready-
to-hand and present-at-hand, in the barren and harsh 
environments of Europe as early humans migrated out 
of Africa. 

What Diop called the Southern Cradle-Egyptian 
Model (African): 
•	 Abundance of vital resources,
•	 Sedentary-agricultural, 
•	 Gentle, idealistic, peaceful nature with a spirit of 

justice, 
•	 Matriarchal family, 
•	 Emancipation of women in domestic life, 
•	 territorial state, 
•	 Xenophilia, 
•	 Cosmopolitanism,
•	 Social Collectivism, 
•	 Material solidarity—alleviating moral or material 

misery, 
•	 Idea of peace, justice, goodness, and optimism, 

and 
•	 Literature emphasizes novel tales, fables, and 

comedy, emerged, present-at-hand, among the 
people of color in tropical climates with bountiful 
resources. This Southern Cradle-Egyptian Model 
was diametrically opposed to an unready-to-hand 
and present-at-hand.

Northern Cradle-Greek Model (European): 
•	 Bareness of resources, 
•	 Nomadic-hunting (piracy), 
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•	 Ferocious, warlike nature with spirit of survival, 
•	 Patriarchal family, 
•	 Debasement/enslavement of women, 
•	 City state (fort), 
•	 Xenophobia, 
•	 Parochialism,
•	 Individualism, 
•	 Moral solitude, 
•	 Disgust for existence, pessimism, 
•	 Literature favors tragedy. 

The European/Greek model, over time became re-
ified and recursively reorganized and reproduced, 
present-at-hand, as the Protestant Ethic and the spirit 
of capitalism under the leadership of Pastors, mer-
chants, and owners in their encounter with Feudal 
Christianity; and the former, African model, as the 
Vodou Ethic and the spirit of communism under the 
leadership of priests, priestesses, healers, and el-
ders (oungan, manbo, gangan, and granmoun in the 
Kreyol language of African/Taino/Haitian Vodou). 

Hence unlike Karl Marx, which views the origins 
of modern capitalist relations of production via the 
notion of primitive accumulation, Mocombeian 
consciousness field theory and phenomenological 
structuralism are in agreement with Max Weber and 
views it as the product of the (ideological) structures 
of signification of European Protestant Christianity, 
i.e., the Protestant Ethic and the spirit of capitalism 
reified via ideological apparatuses based on the mode 
of production, which Mocombe juxtapose against 
the African Vodou Ethic and spirit of communism of 
the original inhabitants of the earth who, because of 
their material abundance, did not develop and reify 
an antagonistic present-at-hand (ideological) view of 
the world as their European counterparts who expe-
rienced hardship in satisfying their basic needs. In 
other words, African peoples, and other people of 
color originally inhabited the earth, ready-to-hand 
(the initial phenomenal structure of consciousness), 
in environments with abundance of vital resources 
and as such sought a balance and harmony between 
themselves, the world, and their social class lan-
guage game. Over time, their tribal and village lead-
ers developed present-at-hand structural ideologies, 
Vodou; ideological apparatuses, villages, Lakous, 
peristyles, lwa yo, and herbal medicine; and modes 
of productions, subsistence agriculture, husbandry, 
and komes that reified their experiences and formed 

a tapestry, i.e., social class language game under the 
leadership of oungan yo, manbo yo, and granmoun yo 
(elders) that laid the basis for African cultural/struc-
tural unity, which was diametrically opposed to an 
European cultural/structural unity that encountered, 
ready-to-hand, a barren material resource framework.

The latter because they were unable to satisfy their bod-
ily needs in the barren material resource framework of 
Europe, in other words, became unready-to-hand and 
developed an antagonistic (pathological-pathogen-
ic) stance vis-à-vis the world, which became reified, 
present-at-hand, as the Protestant Ethic and the spirit 
of capitalism when they encountered Christianity un-
der the leadership, initially, of Pastors and merchants. 
Hence, what Cheikh Anta Diop called the Southern 
Cradle-Egyptian Model (African), which Mocombe 
calls the Vodou Ethic and the spirit of communism so-
cial class language game, emerged, ready-to-hand and 
present-at-hand, among the Africans, and the North-
ern Cradle-Greek (European) Model, or the Protestant 
Ethic and the spirit of capitalism social class language 
game, emerged, unready-to-hand and present-at-hand, 
among the Europeans as the structures that attempt to 
limit the unfolding of human action in the material re-
source framework of the earth. In an ideal state, the 
latter sought embourgeoisement and domination; and 
the former, ounganification/manboification, egalitari-
anism, harmony, balance, perfection, and subsistence 
living. Both models, or structuring structures, inter-
pellated and subjectified individual Beings of their 
material resource frameworks via different modes of 
production, languages, ideologies, ideological appa-
ratuses, and communicative discourses. Historically, 
both models converged on the island of Hispaniola, 
at the height of the slave trade and African enslave-
ment during the eighteenth century, where the en-
slaved Africans of Haiti juxtaposed the latter against 
the former in the attempt to overthrow it on the island. 
Jean-Jacques Dessalines, the founder of the Haitian 
nation-state, attempted to synthesize the two positions 
in a Kojèveian sense; to no avail, as the mulatto elites 
and petit-bourgeois blacks on the island assassinated 
him in favor of mercantilism and liberalism of the 
Protestant Ethic and the spirit of capitalism at the ex-
pense of the Vodou Ethic and the spirit of communism, 
which the Africans implemented in the mountains and 
provinces of the country. 

Contemporarily, the Protestant Ethic and the spirit of 
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capitalism, in the form of neoliberal globalization, 
appears to have won out, with the exception of Chi-
na (with its Chinese socialist characteristics on the 
Vodou Ethic and the spirit of communism), over 
the Vodou Ethic and the spirit of communism to the 
detriment of life on earth as life under the former is 
no longer tied to the physics of the multiverse, its 
material resource framework, and subsistence liv-
ing. Instead, life has been “disembedded” (Karl Po-
lanyi’s term) from the (meta) physical environment 
and tied to the ideology of the economy and mode 
of production, postindustrialism, with its emphasis 
on economic gain, greed, exploitation, self-actual-
ization, self-gratification, and environmental degra-
dation. For Mocombe, the latter is an antagonistic 
worldview that must be done away with in its entire-
ty and replaced with a demystified and demytholo-
gized version of the former, i.e., the Vodou Ethic and 

the spirit of communism, and its lakou system on a 
global scale as Stalin attempted to do, in order to avert 
the ecological devastation, exploitation, and pollution 
associated with the Protestant Ethic and the spirit of 
capitalism. It is the struggle between agents of these 
two (antihumanist) ontological forms of system and 
social integration, which has shaped human society 
since their evolution on this planet. 

Future research must 1) continue to search for evi-
dence of multiverses and other forms of existence tied 
to our present world, which will be similarly consti-
tuted as our own universe, and 2) proofs for the ex-
istence of the field of consciousness or consciousness 
field and its force, psychion, in order to falsify or ver-
ify Mocombe’s overall theories of phenomenological 
structuralism and consciousness fields [6-52].

Table 1: Characteristics of Brain Waves.
Frequency Band Frequency Brain States

Gamma (γ) 35 Hz Concentration, problem solving
Beta (β) 12-35 HZ Anxiety dominant, active mind, external attention, relaxed

Alpha (α) 8-12 Hz Very relaxed, passive attention
Theta (θ) 4-8 Hz Deeply relaxed, inward focused
Delta (δ) 0.5-4 Hz Sleep, dreaming
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